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Abstract 
Language is such a phenomenon in human society that it cannot be ignored 

when considering the salutary existence and development of a human 

society. It is the essence of our being. The importance of language in 

development and wellness of human society is evident in the discontinuation 

of the biblical “Tower of Babel”. Human beings need language to 

aggregate and realise their potentials. Human language is a living 

phenomenon as it responds to the societal dynamism. A language changes 

either for good or ill, for progress or decay. Whatever happens to a 

language is largely determined by the attitudes of its users to that language. 

This is the case of the Yoruba language as it is being stifled in its speech 

community; it is suffering neglect especially by younger generation of the 

Yorubas in its native soil.  This paper investigates how the Yoruba language 

is being denatured in its native speech community. It further navigates 

measures to get the language out of its morass. The study utilized a 4 point 

Likert scale primary data to access the opinion of respondents on how 

religion and westernisation have impacted on the use of the Yoruba 

Language. Analysis from this primary data shows that foregoing attitudes 

of the Yoruba language endanger and portend doom for the language.  

These cheerless attitudes if left to fester much longer will make Yoruba 

language ineffective in communication and when a language is no longer 

fit for effective communication, it heads towards extinction. 
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Introduction 
Cultural xenocentricism is the mind-

set, the belief and the preference for 

the products, styles or ideas of another 

society. It holds that the ways of the 

indigenous culture are inferior or 

substandard to those that originate 

from outside the native culture. 

(Adedeji 2004: 262). Cultural 

xenocentricism is a form of 

counterculture as it repudiates societal 

norms and seek foreign alternatives. 

Culture encapsulates the entire gamut 

of a people’s way of life and language 

is the actualiser of this culture. When 

a foreign culture is preferred, the host 

language is stifled in its functions and 

uses.  This is the situation   among 

young people who hold the norms of 

their society as being crude or 

uncivilised. Linguistic atrophism is 

meant to be conceived as the 

cultivation or the adoption of attitudes 

that degrade a language, make it less 

effective and weak in the performance 

of its functions. Many situations and 

desires condition language attitudes 

viz; the prestige of a language, the 

prestige- enhancing attitude or 

promotion of a language by its users, 

the desire to acquire another language, 

the aptness of a language to a 

particular situation or world-wide 

situation, the latter is signified by 

globalisation. As a result of 

globalisation, Yoruba language is 

being pushed to the background, the 

younger generation of natives crave 

the use of English language as they see 

it as the only means of keeping abreast 

with development and civilisation and 

rightfully so as it is the language that 

dominates political system, economic 

policies and social lives. The 

indigenous language is seen as 

retrogressive, unproductive and 

irrelevant to the present age and 

civilisation (Salawu, 2006:1). 

Despite the backhand homage being 

paid to the Yoruba language, the 

unabated foreign interest in the 

language makes our attitude inane; 

whatever justifications there are for 

this stance is challenged by the 

continued and increasing interest in 

the Yoruba language by the western 

nations, such as Britain which has 

requested for the services of teachers 

of Yoruba language in their 

educational system. The British 

Metropolitan Police which also placed 
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advertisement for people who are proficient in the use of standard Yoruba 

language to be employed into its outfits. Not only these, we have many 

Europeans studying Yoruba language in Nigeria universities such as University 

of Ibadan and Obafemi Awolowo University, Ile Ife. We even have video clips 

of these Europeans reciting Yoruba National Anthem, their children reciting the 

manners of greetings according to the time of the day, more impressive is the 

recitation of the 16 corpus of Ifa, which is the poetry of divination.  

It is a sociolinguistic fact that a language is an “ever-whirling wheel” and “there 

can never be a moment of true standstill in language” (Aitchison, 2001:3). A 

language which shuts its window to outside influence risks dying or going into 

extinction such as  the case of a language like Latin. This goes to show that 

language extinction is a reality. However, when a language accommodates 

changes, it must find the ways of internalising these changes without 

unnecessarily getting denatured by the “invading” languages. Languages in 

contention with the Yoruba language in its native speech domain are majorly 

English language and Arabic language and to some limited extent Pidgin 

English and a few indigenous languages in Nigeria. What we are having in 

Yoruba land these days seriously denature, supplant and push the language to 

the precipice of unintelligibility.  These situations shall be examined through 

the four language skills; Speaking, Listening, Writing and Reading especially 

among the so-called younger generation of Yoruba language speakers.  

 

Language Skills and Language Degeneration 

The prestige of a language is determined by Speaking (proficiency and 

numerical tangibility of the speakers), Writing (the standardization of language 

via codification) Reading- (the vocalisation of written literature of the language 

which could enhance proficiency) and Listening (Agents of exposure to the 

language through which one orally learns).  

Speaking Skill- Many of the educated elites have banned the use of Yoruba 

language in their families. Children from this background are exposed to 

English language even right from  pregnancy; the parents aim at “congenital 

language acquisition”, foetuses are addressed by the would-be parents in 

English language and when they are born, the language of interaction and 

communication is English. It is an unpleasant reality these days to find children 

of Yoruba couples bred in Yoruba land having English language as their mother 

tongue. Majority of the upper and middle class Yoruba people prefer English to 
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the Yoruba language. In a study carried out by Babajide, 2001:5, 75% of the 

Yoruba respondents are comfortable with the use of English at almost all time. 

So many Yoruba elites cannot sustain a sentence in Yoruba without code-

mixing. 

Language borrowing only makes sense when there are no words to refer to an 

object in a language; that is when there is no signifier for the signified. What is 

worrisome is some Yoruba people   replacing Yoruba words for objects with 

another words from another language. Few of these situations are; 

Amunututu; (spinach in English) for zamfara (a town in a Hausa Northern 

state);” Akuro as fadama”- farming during the droughts in a land that is very 

close to a flowing river; fadama is an hausa word for this kind of farming, 

alukuku, takakuku for “ okada” which is the name of a place in Eastern part of 

Nigeria to refer to motorbike. One can begin to imagine the cross purpose 

communication that may ensue when these words are used. 

 Western forms of oral poetry have supplanted Yoruba traditional forms of oral 

poetry. Oral poetry such as tribal panegyrics, pastoral chants, bridal chants are 

totally forgotten by majority of the younger generation of Yoruba people. these 

cognomens are veritable sources of materials in any meaningful discourse on 

Yoruba history and culture. They are capable of providing direction in the 

construction and affirmation of the Yoruba national identity of many Yorubas 

especially those in diaspora.  

The impact of religion has also undermined the prestige of the Yoruba language. 

Onomatology (the study of origins of names) is of cyclopean importance in 

finding meanings to some historical issues. In Yoruba language we have the 

saying; “Ile la a wo k’ato somo l’oruko, it is the circumstances in which a child 

is born that dictates the naming of such child. Nowadays, cultural 

xenocentricism has made some Yoruba Christians and Muslims to jettison the 

Yoruba names (especially those names that are connected with the deities of 

Yoruba land) for religious names thereby moving the traditional practices of 

onomatology toward extinction. Those who bear Yoruba names find a way of 

anglicising these names. It is common to hear a person who bears the name 

Tunde to be variously called “Tundex” , “Tunero”, Tundestic”, Lara as Laredo, 

Nike as Nicky, Tope as Topsy, Fashanu/ Fashakin  as Fash. Some parents 

altogether jettison Yoruba names and take up English names such as “Edmund”, 

“Richard”,” Excel”, Adedeji,2004 :264 asks; “Whatever alienation is happening 

to the soul of a Yoruba child who grows up thinking of himself as Rowland? 
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What is the extent of Africaness in a Yoruba man with the name; Rowland 

Faulkner?”. What kind of bearing would names such as; Reuben, Jehoshaphat, 

Abdul-Mutalab, Balqiz borne by Yoruba people have on Yoruba onomatology?   

In Yoruba culture, names go beyond labelling. The impact of Christianity and 

Islam on naming practices of indigenous people of Nigeria is enormous and 

traditional practices of onomatology are already being abandoned. (Ikotun 

2013, Oladiti 2015). 

At family meetings, Yoruba educated elites either code switch or use English 

outright in discussing items on the agenda but the minutes are written in English 

language. Yoruba is never used solely in these situations. 

When majority of our people are to spell Yoruba names or words, they often do 

so using English alphabet. For instance, to spell “baba” using English alphabets 

we have “/b ei b ei/ instead of / ba: ba:/. One wonders how a Yoruba man or 

woman using English alphabets to spell “Kolawole” arrives at the correct 

pronunciation of the name. 

Proverbs and witty sayings are fast becoming anachronistic as many Yoruba 

youths and elites do not know about them let alone when to apply them in 

spoken or written text. Apart from the aesthetic values of these proverbs and 

witty sayings, they also help in unravelling some historical issues in Yoruba 

cosmology and cosmogony as some of these manners of expressions perform 

archival function: they are depositories of history and other happenings of 

landmark significance in the lives of the Yoruba people. They also help in 

tracing the etymology of some Yoruba words. Adedeji,2017 attests to the 

utilitarian values of proverbs and witty saying in the following: 

…in addition to the soundness of any argument or conversation, 

effective speech and social success depends on the adjectival 

colouring and rhetorical flourishes among of which we have 

good command of proverbs. These valued and treasured sayings 

conveyed the demonstrated wisdom of the ages and therefore 

often times serve as a reliable authority in arguments or 

discussion. 

 

 It has also been observed that language choice and use in places of worship are 

markers of status of the religious leaders and the worshippers. The prestige and 

overbearing nature of English language makes it the language of religion in the 

Pentecostal and other unorthodox churches. Even in churches where all the 
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congregants are Yoruba who can speak and understand the language very well, 

English language is still preferred as it is seen as the language of the elites and 

the civilized. The leaders and the congregants believe that the use of English 

language enhances their status. 

In Islam worship, Arabic language is preferred and rightfully so especially in 

Quranic recitation during worship but what is less cheering is when prayers are 

also offered in Arabic language even when the majority of the congregants do 

not understand a single word in the Arabic prayers. Some Muslims who are 

Islamic scholars often flaunt their knowledge of the Arabic language by code 

mixing in Yoruba and Arabic language, this often poses the problem of 

intelligibility to those who lack knowledge of the language. It is also not 

uncommon to hear people respond to greetings in Yoruba with Arabic language 

such as someone asking about the welfare of another like in the following 

exchanges: 

Speaker A- Se Alafia ni o? 

Speaker B- Alhamdullahi kesiran.  

Speaker A: Se  imoran ti mo gba yin s’eso rere? 

Speaker B: Jazakumulah kaeran 

Speaker A: Ma pada si ibi ise lose t’on bo 

Speaker B: Barakallahu fi hi. 

Muslims also use Islamic(Arabic) calendar to reckon with year, months and 

days of the week like: Al-had (Monday), Al-haribah (Wednesday), Al-amis, 

(Thursday), Months of the year; Muharram, (January), Ramadan (September), 

Sulhija (December). The problem here is that of intelligibility between two 

Yoruba people with different faiths. The common practice is to say the days and 

months of the year either in English or Arabic manners, it is rarely the case 

when people use the Yoruba words for reckoning with days and months of the 

year. 

When it comes to greetings, the whole gamut of Yoruba people’s activities is 

characterised with diverge forms of greetings for different occasions. Greetings 

are inevitable part of everyday conversation (Akindele, 1990). Greetings in 

Yoruba society go beyond serving for phatic communion. The greeting content 

includes seeking information about the well-being of a person and his/her loved 

ones, identifying in trying moments and rejoicing with the person when success 

or good fortunes occur (Fadipe,1970). Despite this fact, many Yoruba prefer to 

greet in the manners of their religions rather than in Yoruba. What manner of 
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favourable treatment of requests can be expected from two individuals who are 

mutually intolerant of each other’s religious beliefs or even a free thinker to the 

religious greetings such as “ Sallam allay kum or “ Halleluyah  sir ? To what 

extent do these manners of greeting identify with the Yoruba nationalistic 

identity and cement our social bond? It is better in many situations to be more 

national so that we will be more rational and more effective in our social 

interaction as Yoruba people. 

 

Writing and other means of Communicating through Language 

The standard status of a language is signified by its reliable codified and 

graphological forms. Although Yoruba language is a codified language but the 

attitude to the language among the elites and the educated people is making the 

language lose its standard written forms. Nowadays some Yoruba words are 

written in the phonological pattern of the English language thereby denaturing 

these words. For instance, during the recent youth demonstration “End Sars” in 

Nigeria, the inscription on a placard reads; “Soro Soke Werey” literally 

translated: “speak up mad person” in Yoruba graphisation, the correct spelling 

is ‘were’ (with two downward strokes on the vowel phonemes). The ‘y’ added 

is brought from English where ‘ y’ gives the preceding vowel the /ei/ sound 

such as we have in ‘tray’, ‘way’ etc. Another deviation is the addition of ‘r’ to 

produce /o/ sound for instance ‘joo’ meaning please is wrongly written as 

“joor”’, “elefo” vegetable seller now written as “elefor” O se (thank you) is 

written as “oshey”, “sior” (a word used to express disdain) as “shior”, “opo” 

meaning it is plenty written as “opoor”  

 Many Yoruba Muslims are not comfortable with translating Arabic prayers into 

Yoruba language  or where they use Yoruba language, they use it to reflect the 

phonological patterns of the Arabic language. Consider for instance the writing 

at the frontage of a house “ Wallahu Yasimuka mina nasi”  this is an Arabic 

language written in Yoruba alphabets instead of writing in Yoruba “Ki Oluwa 

gbawa ninu ewu ijamba omo eniyan” (May God protect us from the evil 

machinations of human beings) even though this expression has meaning in 

Yoruba language but  some people prefer to identify with Arabic rather than the 

Yoruba language. 

There is a manner of writing Yoruba names now which is very alien in Yoruba 

writing orthodoxy, at best it seems to be “Germanizing” Yoruba names. 

Consonant phonemes are inserted where they have no business. Yoruba 
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language is a syllable timed language, which does not accept consonant clusters. 

Few of these corruption are; Hardeythuthu for Adetutu,  Kholer for Kola, 

“Homeebeeyi for Omibiyi,  Bhabajidey for Babajide, Hhabiola for Abiola 

,Khorlarwhorleh for Kolawole. Sometimes, there are attempts to translate 

Yoruba names into English as we have in Abiwealth for Abiola, Foreverjoy for 

Titilayo, Gold of honour for Wuraola, Doublecrown for Adedeji. Other patterns 

are Owoblow for Owolabi, Babinton for Babatunde. All these reflect the inferior 

status with which Yoruba names are held by some Yoruba people.  

In both spoken and written forms, majority of the Yoruba people do not know 

how to apply tone marks on words to differentiate the homographs for 

examples: 

  Yoruba   English 

Agbon  agbon   bee 

Agbon  agbon   Basket 

Agbon  Agbon   Coconut 

Agbon  Agbon   Chin. 

 

Many of the younger generation of Yoruba people do not recognise tone marks 

in Yoruba and so cannot apply them much less use them to pronounce Yoruba 

words having this tone marks appropriately. The older generation often have 

trying times correcting the pronunciations of the younger generation as they 

cannot distinguish between these homographs when they are reading Yoruba 

texts. Imagine the confusion that may ensue when somebody reads out a 

sentence “o fun mi ni agbon (bee)” he gave me a bee instead of he gave me a 

basket. 

 

Listening 

A veritable means of learning or acquiring a language is by listening to the 

(proficient) speakers of a language. The agent of exposure to a language are; 

the parents, the society, the school and the media such as radio, television and 

entertainment or show businesses. From the fore-going discussions, it is 

obvious that a learner of Yoruba language will acquire the “the adulterated” 

form of the language; parents who code mix or ban the use of Yoruba language 

in the family, schools that tag Yoruba as vernacular and so ban its use outright 

in their schools or the damning of the Yoruba language as evident in the 

retrenchment of teachers of Yoruba language in secondary schools in Osun 
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State by the administration of Governor Bisi Akande in 1999-2003. The 

remembrance of that incident has made parents to be shy in allowing their 

children to choose Yoruba language as a course of study in tertiary institutions. 

In show businesses: Yoruba music and home videos in particular, the 

practitioners use the language that is the fad or the sociolect of the practitioners, 

they use language that tickle the fancies of their fans and audience, the popular 

music among the youths is sometimes a mixture of Yoruba, English and Pidgin 

English. What proficiency of the Yoruba language would a learner derive from 

“igba t’enu gbe  won ja pa “ ?  The song was released by a Nigerian musician 

known as Dotman. The older generation of Yoruba speakers and those who have 

not heard this song before will not know the meaning of the song. To give a 

literal translation of this to English, what we have is” when the mouth was dry, 

they snapped completely” but the interpretation is “when I suffered privation, 

they deserted me” in the same vein is “Oluwa na im comfort e me” by  Omah 

Lay.  It is only Mainframe Movies and Video Productions that sticks to the use 

of standard Yoruba language to an appreciable percentage. So, the so- called 

agents of exposure expose the youths to the adulterated form of Yoruba 

language.  

 

Methodology and Methods 

Research Design and Sample Size 

The research design used for this study is the exploratory design because it 

clarifies important relationships existing between variables. The targeted 

population of study includes all staff and students of the Federal Polytechnic, 

Ede, Osun State. This school is judgementally selected because it signifies a 

sizeable population of intellectuals who have a vast understanding of the 

research topic. Judgemental sampling is a sampling technique used for selecting 

items which the researcher considers illustrative of the population based on his 

knowledge and professional judgement and it is regularly used in qualitative 

research where the request of the researcher happens to be to improve 

hypotheses rather than to generalize to larger population. As a result, sufficient 

and diverse opinions relating to the impact of religion and westernization on the 

use of Yoruba Language can be generated from this population. A sample size 

of 200 respondents was obtained through random sampling. However, we were 

able to retrieve only 180 questionnaires from the 200 questionnaires distributed 

to the respondents. 
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Data Collection Method 

Primary data was collected through the use of questionnaire, interview and 

direct observation; however, the questionnaire was mainly used. 

 

Research Instrument 

The questionnaire was the primary instrument used. Questions were structured 

in such a way that the respondents would be able to give appropriate answers 

that are accurate and correct. The questions were derived from the statement of 

problem, research question, research objectives, and hypotheses for testing. The 

questionnaire is divided into two sections with a total of 20 items. Section A 

centres on the bio data of the respondents, and strict confidentiality was 

maintained, Section B is on the awareness and general opinions of respondents 

in order to achieve the objectives of the study. The questionnaire was personally 

administered to the respondents and followed up to ensure accuracy and 

reliability. This is to ensure fast and easier collection of questionnaires. 

 

Validity and Reliability of Research Instrument 

Validation is based on the fact that the research questions and hypothesis are 

used to structure the questionnaire in order to get results from the respondents. 

However, research instrument is valid when it is able to measure the variable 

for which it is constituted to measure. For this study, content validity was used. 

In addition, the reliability of the instrument was tested using the test-retest 

method and a Cronbach's Alpha of 0.732 was obtained. The test-retest method 

examines performance over time and gives an estimate of stability. 

 

Data Analysis and Presentation 

Frequency Distribution 

Gender 

 Frequency Percent Valid 

Percent 

Cumulative 

Percent 

Valid Male 107 59.4 59.4 59.4 

Female 73 40.6 40.6 100.0 

Total 180 100.0 100.0  

The table above shows that 40.0% of the respondents are male while 60.0% are 

female 
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Age 

 Frequency Percent Valid 

Percent 

Cumulative 

Percent 

Valid 17-24 49 27.2 27.7 27.7 

25-29 94 52.2 53.1 80.8 

30-35 25 13.9 14.1 94.9 

36 and 

above 

9 5.0 5.1 100.0 

Total 177 98.3 100.0  

Missing System 3 1.7   

Total 180 100.0   

The table above shows that 27.2% of the respondents are within the age of 17-

24 years, 52.2% are within the age of 25-29 and also 13.9% are within the age 

of 30-35 years, while 5.0% are in the age 36 and above years. 

 

Religion 

 Frequency Percent Valid 

Percent 

Cumulative 

Percent 

Valid Christianity 75 41.7 43.6 43.6 

Islam 92 51.1 53.5 97.1 

Others 5 2.8 2.9 100.0 

Total 172 95.6 100.0  

Missing System 8 4.4   

Total 180 100.0   

The table above shows that 41.7% of the respondents practice Christianity, and 

also 51.1% of the respondents practice Islam while 2.8% of the respondents 

neither practise Christianity nor Islam. 

 

Academic Qualification 

 Frequency Percent Valid Percent Cumulative 

Percent 

Valid SSCE 12 6.7 7.2 7.2 

ND/NCE 45 25.0 26.9 34.1 

HND/BSc/PhD 110 61.1 65.9 100.0 



204  africanscholarpublications@gmail.com                                                                               

 2021 

 

Total 167 92.8 100.0  

Missing System 13 7.2   

Total 180 100.0   

The table above shows that 6.7% of the respondents have SSCE Academic 

Qualification, and also 25.0% of the respondents have ND/NCE Academic 

Qualification, while 61.1% of the respondents have HND/BSc/PHD Academic 

Qualification. 

 

Awareness of the respondents on the impact of Religion and 

Westernization on the use of Yoruba Language. 

People should bear names that reflect their ancestral background(i.e 

Orisatola, Sangoseyi) 

 Frequency Percent Valid 

Percent 

Cumulative 

Percent 

Valid Strongly 

Agree 

58 32.2 32.4 32.4 

Agree 37 20.6 20.7 53.1 

Disagree 34 18.9 19.0 72.1 

Strongly 

Disagree 

50 27.8 27.9 100.0 

Total 179 99.4 100.0  

Missing System 1 .6   

Total 180 100.0   

 

The table above shows that 32.2% of the respondents Strongly Agree that 

people should bear names that reflect their ancestral background(i.e Orisatola, 

Sangoseyi), 20.6% % of the respondents Agree that people should bear names 

that reflect their ancestral background(i.e Orisatola, Sangoseyi) and also 18.9% 

% of the respondents Disagree that people should bear names that reflect their 

ancestral background(i.e Orisatola, Sangoseyi), while 27.8% % of the 

respondents Strongly Disagree that people should bear names that reflect their 

ancestral background(i.e Orisatola, Sangoseyi). 

 

Among the Yoruba youths, it is the current fad to write Ademola as 

Hardeybhollar, Adeleke as Hardeyleykey 
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 Frequency Percent Valid 

Percent 

Cumulative 

Percent 

Valid Strongly 

Agree 

64 35.6 35.8 35.8 

Agree 83 46.1 46.4 82.1 

Disagree 20 11.1 11.2 93.3 

Strongly 

Disagree 

12 6.7 6.7 100.0 

Total 179 99.4 100.0  

Missing System 1 .6   

Total 180 100.0   

 

The table above shown that 35.6% of the respondents Strongly Agree that 

Among the Yoruba youths , it is the current fad to write Ademola as 

Hardeybhollar, Adeleke as Hardeyleykey, 46.1% of the respondents Agree that 

Among the Yoruba youths , it is the current fad to write Ademola as 

Hardeybhollar, Adeleke as Hardeyleykey,and also 11.1% of the respondents 

Disagree that Among the Yoruba youths , it is the current fad to write Ademola 

as Hardeybhollar, Adeleke as Hardeyleykey, while 6.7% of the respondents 

Strongly Disagree that Among the Yoruba youths , it is the current fad to write 

Ademola as Hardeybhollar, Adeleke as Hardeyleykey, 

 

It is easier to read a book written in English language rather in Yoruba 

language 

 Frequency Percent Valid 

Percent 

Cumulative 

Percent 

Valid Strongly 

Agree 

88 48.9 48.9 48.9 

Agree 60 33.3 33.3 82.2 

Disagree 21 11.7 11.7 93.9 

Strongly 

Disagree 

11 6.1 6.1 100.0 

Total 180 100.0 100.0  

The table above shows that 48.9% of the respondents Strongly Agree that it is 

easier to read a book written in English language rather in Yoruba language, 
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33.3% of the respondents Agree that It is easier to read a book written in 

English language rather in Yoruba language, and also 11.7% of the 

respondents Disagree that It is easier to read a book written in English language 

rather in Yoruba language, while 6.1% of the respondents strongly Disagree 

that It is easier to read a book written in English language rather in Yoruba 

language.  

 

As a Christian you will rather go to a church where they use in English in 

conducting their services or as a Muslim, you will go to a mosque where 

they use Arabic and English languages to deliver sermons rather than 

Yoruba. 

 Frequency Percent Valid 

Percent 

Cumulative 

Percent 

Valid Strongly 

Agree 

20 11.1 11.2 11.2 

Agree 84 46.7 46.9 58.1 

Disagree 44 24.4 24.6 82.7 

Strongly 

Disagree 

31 17.2 17.3 100.0 

Total 179 99.4 100.0  

Missing System 1 .6   

Total 180 100.0   

 

The table above shows that 11.1% of the respondents Strongly Agree that as a 

Christian you will rather go to a church where they use English in conducting 

their services or as a Muslim, you will go to a mosque where they use Arabic 

and English languages to deliver sermons rather than Yoruba. 46.7% of the 

respondents Agree that As a Christian you will rather go to a church where 

they use in English in conducting their services or as a Muslim, you will go to 

a mosque where they use Arabic and English languages to deliver sermons 

rather than Yoruba, and also 24.4% of the respondents Disagree that As a 
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Christian you will rather go to a church where they use  English in conducting 

their services or as a Muslim, you will go to a mosque where they use Arabic 

and English languages to deliver sermons rather than Yoruba, while 17.2% of 

the respondents Strongly Disagree that As a Christian you will rather go to a 

church where they use  English in conducting their services or as a Muslim, 

you will go to a mosque where they use Arabic and English languages to 

deliver sermons rather than Yoruba. 

 

TEST OF HYPOTHESIS 

Ho: Mode of conducting service is insignificant in a religious organization 

H1: Mode of conducting service is significant in a religious organization 

TABLE 1 : One-Sample Test 

 Test Value = 0 

T df Sig. (2-

tailed) 

Mean 

Difference 

95% Confidence 

Interval of the 

Difference 

Lower Upper 

As a Christian you 

will rather go to a 

church where 

they use in 

English in 

conducting their 

services or as a 

Muslim, you will 

go to a mosque 

where they use 

Arabic and 

English languages 

to deliver 

32.362 148 .000 2.497 2.34 2.65 
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sermons rather 

than Yoruba. 

 

The calculated t-value in table 2 above is 32.362 and the critical value is less 

than 0.05 at 5% level of significance   and the degree of freedom of 148. The 

null hypothesis (H0) is therefore rejected since the calculated t-value is higher 

than the critical value. Hence, the respondents prefer to worship where English 

Language is being used to deliver sermons. i.e mode of conducting service is 

significant in a religious organization. 

Ho: It is not easier to say the days and months of the year in English language 

than in Yoruba language 

H1: It is easier to say the days and months of the year in English language than 

in Yoruba language 

 

TABLE 2: One-Sample Test 

 Test Value = 0 

T df Sig. (2-

tailed) 

Mean 

Difference 

95% Confidence 

Interval of the 

Difference 

Lower Upper 

It is easier to 

say the days and 

months of the 

year in English 

language than in 

Yoruba 

language 

22.980 144 .000 1.945 1.78 2.11 

 

The calculated t-value in table 4 above is 22.980 and the critical value is 1.9835 

at 5% level of significance and the degree of freedom of 144. The null 

hypothesis (H0) is therefore rejected since the calculated t-value is higher 
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than the critical value. Hence, It is easier to say the days and months of the year 

in English language than in Yoruba language. 

 

Ho: Speaking English language constantly to children at home will not 

enhance the brilliancy of the child at school 

H1: Speaking English language constantly to children at home will enhance 

the brilliancy of the child at school 

 

Table 3 :One-Sample Test 

 Test Value = 0 

T Df Sig. (2-

tailed) 

Mean 

Difference 

95% Confidence 

Interval of the 

Difference 

Lower Upper 

Speaking English 

language 

constantly to 

children at home 

will enhance the 

brilliancy of the 

child at school 

22.990 149 .000 2.033 1.86 2.21 

 

The calculated t-value in table 4 above is 22.990 and the critical value is 1.9835 

at 5% level of significance and the degree of freedom of 149. The null 

hypothesis (H0) is therefore rejected since the calculated t-value is higher 

than the critical value. Hence, Using English Language as a Mother tongue for 

children will improve their ability to understand better at school. 

 

Conclusion and Recommendations 

The foregoing attitudes of the Yoruba language endanger and portend doom for 

the language.  These cheerless attitudes if left to fester much longer will make 

Yoruba language ineffective in communication and when a language is no 
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longer fit for effective communication, it heads towards extinction. In order to 

halt this drift towards extinction, the following drastic suggestions are made. 

 These phenomena endangering Yoruba language deserve desperate remedies. 

However, for these drastic measures to achieve the desired effect, the 

government must be really committed in valorising and injecting life into the 

language. 

Yoruba language should be made a compulsory subject from the pre-primary 

level of education to tertiary levels. In all private and public schools, Yoruba 

language should be a precondition before pupils are enrolled for pre-primary 

and primary education as this will compel parents to speak the language to their 

children and through this means, the children will acquire the mastery of the 

language expected of their age bracket. It should also be a compulsory subject 

at school certificate examinations such as West African Examination Council 

(WAEC), General Certificate of Education (GCE), National Examination 

Council (NECO), National Business and Technical Education Board 

Examination (NABTEB). A credit pass should be made mandatory; as a matter 

of fact, the 5 credit passes should be made 6 credit passes. Yoruba language or 

Yoruba literature being the sixth compulsory credit pass.  

At the tertiary levels of education, Yoruba language should be made a 

compulsory elective (with lower credit unit though) throughout all semesters at 

this level of education. Oral and written aspects including the literature aspects 

of the language should be taught. Therefore, teachers of Yoruba language 

should be employed in all tertiary institutions through this means interest in 

studying the language will be engendered and this will also create employment. 

In recent times, there has been increased interest in Yoruba language by the 

western nations, such as Britain which has requested for teachers of Yoruba 

language for their educational system. The British Metropolitan Police also 

placed advertisement for people who are proficient in the use of standard 

Yoruba language to be employed into its outfits. 

The Ministry of Education and the Ministry of Information and Culture in 

Nigeria can work together to enforce this suggestion. Our government should 
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understand that a country is better run in the language(s) of the mainstream of 

that society as is the case in some developed countries such as Japan and China.  

The role assignment scope of the Yoruba language should be expanded. One 

wonders why the conducts of parliamentary businesses of the state houses of 

assembly are not wholly in the indigenous languages. The 1999 Constitution of 

The Federal Republic of Nigeria section 97 provides that: 

Business of a House of Assembly shall be conducted in English, but the House 

may in addition to English conduct the business of the House in one or more 

other languages spoken in the states as the house may by resolution resolve. 

Adedeji 2007, argued that since the affairs of a state are usually internal and the 

parliamentarians are also Yorubas or any non-native representing a particular 

area who is expected to be versed in the use of Yoruba having had the statutory 

residential requirement of 15 years in that local government, such individual 

should be able to use the language with some commendable mastery. The State 

Houses of Assembly should have made the resolution to fully adopt Yoruba as 

the language of parliamentary deliberations. It is only Lagos State House of 

Assembly that uses Yoruba language on Thursday for parliamentary 

deliberations. It is being advocated here that Yoruba language should be 

speedily adopted as the sole language of conduct of parliamentary businesses in 

the state’s Houses of Assembly. This will boost the prestige of the language and 

cement the Yoruba nationalistic identity. 

Parents as the primary agents of exposure to the Mother tongue should be made 

to be actively involved in promoting the use of Yoruba language at home. A 

sure way of doing this, as said earlier, is by making fluency in Yoruba language 

mandatory condition for registering children who have attained   schooling age 

into schools. By so doing, parents will be at the fore front of teaching their 

children the language since they know it is a pre- condition for registration into 

schools. Again, since they know that a credit pass in Yoruba language is also 

necessary for admission into tertiary levels of education, they will be forced to 

share some of the home activities hitherto dominated by English language (such 

as;  communication and interactional purposes,  holding and recording minutes 

of family meetings,  religious purposes and many other occasions of use ) with 



212  africanscholarpublications@gmail.com                                                                               

 2021 

 

Yoruba language thereby reducing the overbearing status of English language 

and at the same time valorising the Yoruba language. 

It can be seen that the buck of making Yoruba language prestigious lies heavily 

on the government and its agents. If the governments of the Yoruba-speaking 

states are really committed to increasing the prestige of the indigenous language 

via the aforementioned stringent legislations for its use extensively in its speech 

domains, Yoruba language will attain an enviable and appreciable status and 

the drift towards extinction will the terminated. 
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