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Abstract 

This paper attempts an 

explication of how 

African narratives, 

represented by Amma 

Darko’s FACELESS and 

Uwem Akpan’s AN X-

MAS FEAST, have 

responded to the 

phenomenal crisis of 

streetism on the 

African continent. Both 

texts reflect the 

unfortunate social 

malaise in most 

developing countries 

in Africa. Through a 

qualitative study 
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INTRODUCTION  

The phenomenon of 

streetism is the 

product of complex 

urban realities in 

existence in the 

contemporary 

society. According to 

United Nations 

International 

Children’s Education 

Fund (UNICEF), the 

concept of street 

children refers to 

boys and girls below 

eighteen years for 

whom the street 

(including 

unoccupied dwellings 

and wasteland) has 

become home and or 

their source of 

livelihood, and who 

are inadequately 

protected or 

supervised (Ogbeide, 

146). This 

phenomenon is not 

peculiar to the African 

continent but is a 

worldwide  
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which has as its 

framework,  

Postcolonial theory 

and Trauma theory, 

the paper asserts that 

streetism is a canker 

that is fast becoming 

the norm in 

metropolitan and 

urban environments. 

From East to West, 

North and South, the 

story is the same – 

poverty, parental 

neglect, governmental 

indifference which 

leads to the creation of 

ghettos, slums where 

children are exposed 

to the worst forms of 

dehumanizing 

conditions and as a 

result of this they 

become traumatized. 

The paper’s argument 

is that trauma 

narratives are 

necessary if the 

victims are to 

experience healing as 

Caruth maintains that 

imaginative literature 

– or figural, rather than 

literal language – can 

‘speak’ trauma when 

normal, discursive 

language cannot, and 

fiction helps give a 

voice to traumatized 

individuals and 

populations. Hence, 

her theory of trauma is 

a ringing endorsement 

of the testimonial 

power of literature. 

Consequently, when 

disorder and 

incoherence prevail, 

narratives are used to 

rebuild the individual’s 

shattered sense of 

identity and meaning. 

 

phenomenon which came into public notice and discourse in the mid-19th 

century as stated by Ogbeide: “The history of the consciousness of the idea 

of street children dates as far back as 1848 when Lord Ashley referred to 

more than thirty thousand naked, filthy, roaming, lawless and deserted 

children in and around London, United Kingdom.” Factors which 

precipitated this phenomenon in other parts of the world include: the 

world wars and poverty when children were abandoned and left to their 

own devices. Ball has this to say about street children: 

Orphaned and abandoned children have been a source of misery 

from earliest times. They apparently accounted for most of the 

boy prostitutes in the Augustan Rome and, a few centuries later, 

moved a church council of 442 in Southern Gaal to declare: 

“Concerning abandoned children: There is general complaint 

that they are nowadays exposed more to dogs than to kindness” 

In Tsarist Russia, seventh century sources described destitute 
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youths roaming the streets, and the phenomenon survived 

every attempt at eradication thereafter. 

It is clear that this social malaise has been in existence for a long time in 

the history of man and has become a familiar phenomenon in some parts 

of the world. This has not been the case in Africa. It is however, seen in most 

African countries as a by-product of colonialism. Speaking of post-colonial 

times, Chinua Achebe (44) remarks that “today, things have changed a lot, 

but it would be foolish to pretend that we have fully recovered from the 

traumatic effects of our first confrontation with Europe.” 

Colonialism has come and has officially gone but it left in its wake a 

disproportionate divide between the rich and the poor as a result of the 

creation of urban centres and a parasitic elite. This has resulted in the 

myriad of problems which still plaque the continent up to this present day. 

Some of these problems include unemployment, myopic and selfish 

governmental policies, creation of urban centres which led to a drift of 

people seeking for better living conditions to the urban areas leaving the 

rural areas fallow with no manpower and inadequate support for farming 

which used to be the major preoccupation of most African societies. 

In the African continent the impact of streetism is most worrisome as the 

high level of poverty and government insensitivity has created an alarming 

number of street children who are condemned to a traumatized life on the 

streets. This worrisome phenomenon is reported by the Broom Street 

Children Project. They quoted figures running into thousands that 

represents the number of children on the streets of major cities in Africa: 

Close to fifty thousand children rely on the streets for survival 

in Sierra Leone while in Egypt, tens of thousands of street 

children are found on the cities of Cairo and Alexandria. In 

Kenya, for example, over two hundred and fifty thousand 

children live on the streets with over sixty thousand in the 

capital Nairobi alone. Close to fifty thousand children rely on the 

streets for survival in Sierra Leone while in Egypt, tens of 

thousands of street children are found on the cities of Cairo and 

Alexandria. ... There are at least forty thousand street children 

in Ghana, with over twenty thousand children and six thousand 

babies living on the streets of the capital Accra alone. 
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These figures are indeed frightening and give rise to the assertion that 

colonialism did more harm than good to the African continent. This is seen 

in the way the social fabric of many an African society is torn apart through 

the creation of modern states which in turn gave rise to an imbalance of 

labour force as a result of the mass exodus from the rural areas to the urban 

centres. Colonialism, through the importation of the Western modernist’s 

culture, triggered the disruption of the cohesive structures that holds the 

family together. The chasm created by this disruption is manifested in 

family break-ups and traumatized children who sought refuge in the 

waiting arms of the street. Ogbeide attests to this assertion when he wrote 

that: 

In traditional Africa, little or nothing was heard about the 

phenomenon of street children as every community took care of 

its inhabitants. The celebrated African solidarity which 

stipulates that everybody is nobody without the community 

ensured that nobody lived on the streets, as even the mentally 

challenged persons were communally dragged to healing homes 

where they were given treatment to be part of the whole 

community again. (I47) 

The extended family system which serves as the backbone of familial life in 

Africa is gradually disappearing. It is the extended family system that gave 

Africa its celebrated communal life as it serves as a social net for the young, 

the elderly, the disabled and the disadvantaged members of the 

community. Thus, the disruption of this important system is a contributing 

factor to the emergence of streetism on the African continent. 

It is in the light of the above, that this paper seeks to explore the trauma 

associated with the phenomenon of streetism and the way it is presented 

in the trauma narratives/ novels of Amma Darko’s, Faceless and Uwem 

Akpan’s “An Xmas Feast”, a short story in a collection titled Say You Are 

One of Them.  The trauma narrative demonstrates how a traumatic event 

disrupts attachments between self and others by challenging fundamental 

assumptions about moral laws and social relationships that are themselves 

connected to specific environments.  Novels represent this disruption 

between the self and others by carefully describing the place of trauma 

because the physical environment offers the opportunity to examine both 
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the personal and cultural histories imbedded in landscapes that define the 

characters’ identity and the meaning of the traumatic experience. The 

primacy of place in the representations of trauma anchors the individual 

experience within a larger cultural context, and, in fact, organizes the 

memory and meaning of trauma (Balaev). 

 

METHODOLOGY  

The paper is a qualitative research work and as such made use of both 

primary and secondary sources in tackling the issues raised in the paper. 

The justification for this research is hinged on the fact that there is a dearth 

of scholarly articles on the nagging phenomenon of streetism using the 

primary texts that are explored in this paper and there is also, a near 

absence of scholarly articles on the trauma associated with this 

phenomenon. As a result of this, the paper intends to fill this vacuum and 

also it will be a useful material for other researchers seeking to explore the 

topic or related topics. 

 

THEORETICAL FRAMEWORK 

The theories that form the frame for this paper are the Postcolonial theory 

and Trauma theory. The term post-colonial and post-colonialism first 

appeared in scholarly journals as subtexts in Bill Ashcroft's book: The 

Empire Writes Back. By the mid-1990s, both terms established themselves 

in academic and popular discourse. Originally postcolonial theory was 

formulated to deal with the reading and writing of literatures written in 

previously or currently colonized countries. Now post-colonialism is “used 

as a framework to account for different patterns of discontinuities from the 

former colonizers and new ways of forging new relationships within and 

outside the former colonized nations” (Udumukwu, Literary Theory and 

Criticism). This is done irrespective of whether from the perspective of the 

colonizer or the colonized. Homi Bhabha argues that the paradoxical 

nature and ambivalent nature of the colonizer\ colonized relationship has 

been a focus for post-colonial theory. 

Postcolonial theory is largely built around the concept of ‘Otherness’. The 

concept of Otherness sees the world "as divided into mutually excluding 

opposites of the Self which is ordered, rational, good and often times 
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masculine and the Other which is chaotic, irrational, evil and often times 

feminine. Thus, postcolonial literature is concerned about categorisation of 

centre and margin. This issue of centre and margin is the major 

preoccupation of Spivak’s “Can the Subaltern Speak?”  Her critical 

discourse raises the issue of marginal subjects such as the place of the 

subaltern women. Subaltern here, refers to unrepresented group of people 

in the society, the lower classes people, the oppressed subjects (285). 

The life of children of the street is characterized by ambiguity where they 

are so visible for public and at the same time they are considered socially 

dead for others. This is in line with Meda’s argument that; children of the 

street are facing a clashing situation where they are totally visible as they 

reside in public open space and at the same time, invisible due to the 

continuous violation of rights. Moreover, they lack care and protection of 

families and authorities, therefore entering into the huge world of 

marginalization and social exclusion.  

Literary Trauma theory has to do with the assertion that trauma creates a 

speechless fright that divides or destroys identity. This serves as the basis 

for a larger argument that suggests identity is formed by the 

intergenerational transmission of trauma.  Trauma theory first appeared 

in Cathy Caruth’s Unclaimed Experience, where she posits that the 

traumatic event “... is not assimilated or experienced fully at the time, but 

only belatedly ... to be traumatized is precisely to be possessed by an image 

or event” (Caruth,  3 – 5). The literary trauma theory articulated by Kali Tal 

and critics like Cathy Caruth consider the responses to traumatic 

experience, including: loss of volume control, fight or flight response, 

endorphins/stress addiction, trauma bonding, learned helplessness, victim 

to victimizer and so on. 

Traumatic event(s) “overwhelm (s) the ordinary human adaptations to 

life. Unlike common place misfortunes, traumatic events generally involve 

threat of life or bodily integrity, or a close personal encounter with violence 

and death” (Herman, 33). Thus, traumatization occurs when both internal 

and external resources are inadequate to cope with external threat, 

consequent upon this, our brains are fragmented as a result. This 

fragmentation is manifested in the way our world view is altered – the way 

we think, the way we learn, the way we remember things, the way we feel 
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about ourselves, the way we feel about other people, and the way we make 

sense of the world – are all profoundly altered by traumatic experiences. 

 

LITERATURE REVIEW 

As stated earlier there is a dearth of literature on the topic of this paper, 

however, the few there will be used to fill the vacuum. For example, Adjei 

in his article “Male-bashing and Narrative subjectivity in Amma Darko’s 

First Three Novels” explores the way Darko singles out the men for bashing 

based on their short comings in the home front.  Awuyah (2013) on the 

other hand in his article titled “Faceless: Amma Darko’s Face for the 

Faceless” initially focuses on a cadre of very young persons who eke out a 

living on the streets of Accra before concentrating on feminine sexuality, 

which he sees in terms of a complex trope of transformation from 

voicelessness to voice and movement beyond facelessness to attain face or 

personhood (Ogbeide, 148). 

Tambal, in her empirical study “Streetism and its Effect on the Construction 

of Identity”, discusses how the socialization of the girls of the street of 

Sudan reshaped and reconstructed their identities. She surmises that girls 

of the street construct and reconstruct their identities within the 

predominantly patriarchal system and gendered performances. While 

heterosexuality deemed to frame the ways through which girls make sense 

of their expected roles. Data reflected a sequence of acts that played into 

the perceived feminized roles. Ogbeide in his paper titled “Streetism as a 

Social Tragedy in Amma Darko’s Faceless” examined the issue of the street 

child, which has become a menacing characteristic of the modern society. 

He isolated the factors that gave rise to the phenomenon and the social 

implication of streetism in modern day Africa. He contends that the 

problem is not insurmountable. 

Margaret Artwood’s Cat’s Eye explores the lingering effects of childhood 

trauma on the protagonist and narrator, Elaine. Her traumatic experience 

is as a result of the abuses she got from her playmates and the defensive 

strategies she employed in order to get away from her abusers which re-

emerges later on in her life in terms of her adult relationships and her 

artistic visions and forms of expression. Through this novel, Artwood 

argues that trauma can also be part of normative situations. 
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TRAUMA IN FACELESS AND AN XMAS FEAST 

Fictional narratives that help readers to access traumatic experiences are 

known as trauma narratives. Trauma narratives engage readers in a 

number of important social and psychological issues. Vickroy insists that 

trauma narratives are important because these works attest to the 

frequency of trauma and its importance as a multicontextual social issue, 

as it is a consequence of political ideologies, colonization, war, domestic 

violence, poverty and so forth (2). Thus, trauma narratives are usually 

more concerned with the various traumatic situations that are engineered 

by human beings as against trauma arising from natural disasters. It can 

also serve as a critique of the manifold ways in which social, economic, and 

political structures create and perpetuates trauma. 

One way of doing this is by characterizing dispossessed individuals and 

examining what their internalization of their personal and collective 

histories reveal about the effects of living under subjugation. Amma Darko 

and Uwem Akpan’s portrayal of street children depict the events that lead 

to their living in the streets of Sodom and Gomorrah and Inner City Nairobi 

respectively. The characters in the narratives are all in the dispossessed 

group living in the margin of life. Both texts portray dysfunctional families: 

Maa Tsuru and the family of Baba and Mama. 

An Ex-mas Feast is about a subaltern family consisting of the father (Baba), 

the mother (Mama), Maisha (oldest, 12 years old), Naema (10 years old), 

Jigana (8 years old), Otieno and Atieno (2 years old twins) and Baby (3 

months) all living on the margin of the capital of Kenya, Nairobi. The story 

began on Ex-mas eve and spanned the Ex-mas day and the day after it. 

Using the first person narrative, Jigana painted a graphic picture of the 

situation in the family beginning from the cold war between Maisha and 

their parents and their dismal abode in the following words: 

...rain dropping on our tarpaulin roof. I was sitting on the floor 

of our shack, which stood on a cement slab at the end of an alley, 

leaning against the back of an old brick shop. Occasionally winds 

swelled the brown polythene walls. The floor was nested with 

cushions that I had scavenged from a dump on Biashara Street. 

At night, we rolled up the edge of the tarpaulin to let in the glow 
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of the shop’s security lights. A board, which served as our door, 

lay by the shop wall. (Exmas, 6) 

In another instance the abode of the other street children, who were not 

with their parents like Jigana, is given: “We laughed at the gangs of street 

kids massed together in sound sleep. Some gangs slept in graded 

symmetry. Others slept freestyle.  Others had a huge tarp above their piles 

to protect them from the elements. Others had nothing” (Exmas, 15). The 

family survive on what was scavenged from refuse dump or from Naema’s 

begging with baby as a bait, or from Baba and Jigana’s picking pockets or 

from Maisha’s whoring. And when food is long in coming, they kill hunger 

by sniffing from a bottle of kabire (sultan shoe glue) which Mama says “can 

kill your stomach till next week” (Exmas, 20). 

In Faceless, a description of the rented shack in which some of the street 

children slept is given as follows: “It was fairly illuminated inside the 

wooden shack because the door was never shut. It had no windows and 

they would all seat and suffocate to death if the door was ever shut. Paying 

two hundred cedis a day each to the owner was what they could afford” 

(Face, 4).  

For Maa Tsuru and her children, hunger was a constant companion. With 

her male partner, Kwei, gone and four children to feed, it wasn’t long before 

the children went to the street to eke out a living through the menial jobs 

they do: “When there is no food, you don’t wait to be asked by anyone to go 

out and beg” (Face, 100).  Continuing, Fofo said: “But there was almost 

always nothing in my stomach. So I would retch and retch and end up with 

a sore throat. Then Baby T would say, ‘you see?’ You are letting the foe rule 

you. Take charge! And that meant finding money for food through any 

means possible. Fair or foul. Begging? Stealing? Whatever. I learnt the art 

of pick pocketing from her” (Face, 101) 

Faceless narrates the tale of children who live on the streets, who hardly 

know what it means to be children: 

With the increasing influx of migrants from the north and 

elsewhere in the country in search of greener pastures coupled 

with the consequences of the acts of some irresponsible parents 

which result in children leaving home to live on the street, the 

vices of Sodom and Gomorrah gained momentum. Filth and sin, 
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suffering and ignorance, helplessness and woes held sway. And 

caught in the middle of it all, were girls like Fofo who grew up 

never ever really experiencing what it meant to simply be a child. 

(Face, 66) 

The increasing presence of street children in towns and cities has been 

adduced to a number of factors. These factors, as identified by Ogbeide, 

range from the economic to the domestic.  Domestic violence, which 

include constant beating, sexual and parental abuse often embolden many 

youngsters to run away from home to the streets where they hope to be 

safer amidst their mates without any social inhibitions. Some children, like 

Fofo, run away from their home as a result of oppressive poverty which 

makes them to ironically find their dwellings on the streets while others, 

like Jigana, unable to tolerate their family breakdown abandon their homes 

to find succour of a sort in street gangs. Yet, there are still others like 

Odarley who were sent out of their homes to the streets to fend for 

themselves. 

Fofo is saddened by the sheer helplessness of condition and those of the 

other street children but this feeling is nothing near the total devastation 

she feels at the sight of the murdered body of her beloved sister, Baby T. 

She retained a ray of hope at the thought of getting justice for her late sister 

through the help of the government. What she doesn’t know is that the 

government is not willing to discomfit itself on cases of inconsequential 

street children like them.  Anyidoho expresses this in the following lines: 

“What she doesn’t know is that Government itself has lost its priorities, its 

sense of direction; it has become dysfunctional and deaf to the cries of 

children abandoned or sold to the merciless street lords of the Poison kind, 

and their equally heartless female collaborators such as Maami Broni.” 

The hopeless state of the police station is itself a testament to the 

hopelessness and utter helplessness that best describes the Government of 

the day. In the face of broken windows, leaking sewerage, cracked walls 

and peeled painting, confidential file cabinet with a handle missing and a 

gaping hole where a lock should have been and a dead telephone in an 

office without even a “battered Tico.” 

The phenomenon of street children does not apply to the girls alone; the 

boys are also victims of this inhuman treatment of children who, as Sylv Po, 
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the anchor-man for Harvest FM in Faceless aptly captures it, “did not beg 

to be brought into this world.” One of the male victims of abuse is Poison- 

the street lord. He was physically brutalized by his stepfather who derives 

sadistic joy in constantly lashing out at him with his leather belt and 

inflicting wounds on his body at the slightest provocation. This childhood 

trauma he experienced made him become an abuser himself, inflicting fear 

and pain to both young and old. His metamorphosis is a usual trauma 

response where the victim becomes the victimizer, that is, he tries to 

reclaim his power by assuming the power of a person who has hurt him to 

terrorize and abuse others. Darko captures it thus: 

By age fifteen, Poison had mastered the intricacies of pimping 

enough to have a go at it on his own. He had no problem at all 

forming his gang. He had made a mark and a name on the streets 

already. Next was the fight for control and a share of the streets. 

Then he embarked on an aggressive recruitment of girls to own. 

One of his first groups of girls provoked him, shortly after he put 

them to work, by refusing to service a client according to his 

desire. Poison had her brought into his room. He locked the 

door, stripped her naked, lashed her mercilessly with a man’s 

leather belt; then he raped her. Thereafter, the other girls never 

dared to provoke him. Poison, in addition to this single act of 

extreme brutality, gained more fame in his world with his loud-

mouthed acknowledgement that, his life was not on the right 

track and hell be his witness, but he would ensure that the life 

of others never landed on the right path either. (Face, 170) 

And from that period any of them who flouts his authority, like Baby T, 

hardly live to tell their story as he enforces it with utmost brutality that is 

commensurate with his name. Many of these street children are exposed to 

violence and abuse regularly. Such neighbourhoods like Sodom and 

Gomorrah are pervaded by a constant sense of threat and fear which 

Poison, Macho and the other gang members embody. 

One other form of trauma response is learned helplessness. In traumatic 

cases the victim is helpless. Repeated helplessness changes the basic 

chemistry that allows one to self-motivate out of dangerous situations. In 

other words, the victim gives up. This is exactly the response Maa Tsuru, 
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Fofo’s mother in Faceless and in some aspects, Mama in An Exmas Feast, 

adopt. Maa Tsuru and Mama become passive in the face of the traumatizing 

situations they encounter. Maa Tsuru’s case is particularly pathetic. Upon 

conception the man who fathered her rejected her and her mother, in the 

throes of labour pains, places a curse on him and his generations. And so, 

Maa Tsuru’s life is believed to be cursed. She believes in the power of the 

curse and attributes her ill luck to it. Kwei, her first man, fathered four 

children and disappears without a trace leaving her to cater for the four 

children they had together. The second man, Nii Kpakpo, comes into her 

life and succeeds in destabilizing what semblance of a home she and her 

children have. He parasitically lives off her and her children’s proceeds 

which they get from running odd errands at the sea shore, begging and pick 

pocketing. He equally adds two more children to her brood and disappears 

too. 

Mama, in An Exmas Feast also descends to this level of helplessness and 

resigns herself to fate. After series of child bearing and miscarriages which 

leaves her weak and sad,  she and Baba resorted to living off their children’s 

proceeds. They go out daily to the streets to beg (Naema), pickpocket 

(Jigana) and prostitute (Maina). Though she frowns at the idea of the not 

quite twelve year old Maina ‘going a whoring’ she never refuses the money 

she brings home from whoring. 

This state of learned helplessness the women in the texts adopt is to be 

frowned upon. Molara Ogundipe quoted in Davies (562) opines that the 

continual subjugation of women within the socio-economic structures in 

the African society is aggravated by women’s own negative self-perception: 

The sixth mountain on the woman’s back, herself, is the most 

important. Women are shackled by their own negative self-

image, by centuries of the interiorization of the ideologies of 

patriarchy and gender hierarchy. Her own reactions to objective 

problems therefore, are often self-defeating and self-crippling. 

She reacts with fear dependence complexes and attitudes to 

please and cajole where more self-assertive actions are needed. 

What this means is that both Maa Tsuru and Mama could have tried to 

change their situations if they had tried hard enough. But they keep 

blaming it on the curse and weakness from childbirth. Thereby making 
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their children suffer untold trauma in the bid to provide for their parents 

and siblings. 

Trauma is particularly acute when there is a break in relationship between 

parents (especially mothers) and their children. Stolorow, sees trauma as 

the loss of attachment, particularly the inability of parents and others to 

attune themselves to their children’s moods. This can be inferred from the 

responses of the children interviewed by a reporter from a private radio 

station. He asks some street children during a survey about their most 

passionate dreams. His dream, one of the boys says: 

is to be able to go home one day to visit my mother and see a 

look of joy on her face at the sight of me. I want to be able to 

sleep beside her. I wish her to tell me she was happy when I 

came to visit her. Whenever I visit her, she doesn’t let me stay 

long before she asks me politely to leave, she never has a smile 

for me. Sometimes I cannot help thinking that maybe she never 

has a smile for me because the man she made me with, that is 

my father, probably also never had a smile for her (Face, 3 - 4). 

Another girl was interviewed and her response gives credence to the 

assertion that loss of a parent’s affection is a source of trauma to children: 

One day a kind woman I met at a centre made me very happy. 

Before I went there, I knew that by all means she would give me 

food. But this woman gave me more. She hugged me. I was dirty. 

I smell bad. But she hugged me. That night, I slept well. I had a 

good dream. Sometimes I wish to be hugged even if I am 

smelling of the streets (Face, 4). 

For Maisha, her usefulness is in as much as she brings home money and 

food from whoring.  She assumes the role of breadwinner of the family 

since Baba does not have a job. She provides food, takes the twins to the 

barber for a haircut, takes Baby to the National Kenyan Hospital for check-

up, saves up in order to send her brother, Jigana, to school and most 

recently she gets their debt cancelled. In spite of all the help she is 

rendering to the family she is not sent to school. We are told that she has 

turned feral and the family, especially her mother, do not know how to 

relate to her: “Now that my eldest sister, Maisha was twelve, none of us 

knew how to relate to her anymore. She had never forgiven our parents for 
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not being rich enough to send her to school. She had been behaving like a 

cat that was going feral...” (Exmas, 5). 

In another instance she indicates her resolve to still go back to school:  “Me 

myself must to go to school one day ... “ (Exmas, 16). Her father does not 

appreciate the sacrifice she is making to feed the family and save up money 

for Jigana’s school fees, which ought to be his duty. He still sees her and his 

other daughters as useless.  This is seen in the passage where Jigana 

announces his decision to forfeit school in order to keep his family 

together. But Baba would have none of it, he barked: “What do you mean 

by no? You want to be a pocket thief like me ... my son? My first son? You 

can’t be useless as the gals, Wallai!” (Exmas, 24) 

From the children’s responses in Faceless above, the inescapable fact that 

street children are first and foremost from loveless homes becomes 

glaring. Children need love and care in order to develop naturally. A home 

devoid of these vital ingredients of human development is nothing but a 

huge prison to the child. He or she therefore, sees the open streets as an 

escape. This is especially common during teenage years when the urge to 

take to the streets to celebrate one’s “freedom” is rampant. Having a 

teenager in the house is very different from having a five-year-old or even 

a ten-year old. Adolescents experience emotional ups and downs. Teenage 

boys and girls may want to be more independent, and they may resent 

limits placed on them by their parents. 

An honest and open communication between parents and their teenagers 

is of vital importance at this stage, even when the latter find it difficult to 

talk with their parents than they did when they were younger. A home 

devoid of this communication, love and care automatically drives the 

youngster into the waiting “hands” of the street where bullies and rapists 

coerce him/her to take part in stealing, cultism and prostituting. Before 

he/she discovers that his/her freedom is actually slavery he/she would 

have gone far into the world of moral debauchery, social degeneration and 

ruin. A home where children are regularly tongue or belt-lashed or where 

they are subjected to sexual abuse by lecherous fathers, stepfathers and 

uncles like one finds in Faceless can never be a welcoming place for 

children neither can such be regarded as conducive for their development. 

To keep children off the streets therefore, love must be brought back into 
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the family. Parents must learn once again to be responsible for the children 

they bring into the world in their hour of passion. After all, the little bundles 

of joy never asked to be brought forth in the first, place. Indeed: 

Beyond the delight of tears, beyond the passionate intensity of 

countless orgasms, the future of our children, of our own 

morality and ancestry awaits our constant vigilance and careful 

nurturing. No seed grow into harvest joys without the planter’s 

diligent labour of love. Until we come to this understanding as 

parents, as family, as community, we will forever stand 

condemned by the anguish in the eyes and the voices of our 

children, forever guilty of the nurturing of…prospective soul(s) 

into the devouring jaws of the streets (Anyidoho, xxi). 

To keep the children from the devouring jaws of the streets it is important 

to take into consideration, the social environment which is capable of 

influencing the causes and outcomes of traumatic experience in a variety 

of ways. It forms the circumstances out of which trauma is created, but it 

can also provide, or decline, needed supports for healing. This is where 

Darko ‘s narrative comes in. she did not leave  the readers without hope  

but creates the avenue where hope of healing is restored by the activities 

of good spirited individuals and groups as seen in the women of MUTE, the 

Good Morning Ghana show radio presenter, Sylv Po, Ms. Kamame and other 

Non-Governmental Organizations in Faceless. Where the government fails 

these people can come in to fill the gap and rehabilitate the likes of Fofo, 

Odarley, Fofo’s brothers, Maisha, Jigana, Naema and other street children 

in the inner cities and ghettos of the modern African states. 

 

CONCLUSION 

This paper, among other concepts, attempts an explication of how African 

narratives as represented by Amma Darko’s Faceless and Uwem Akpan’s 

“An X-mas Feast” have bravely responded to the phenomenal crisis of 

streetism on the African continent. Their narrativization of this 

phenomenon reiterates Vickroy’s idea of an appropriate resolution for 

trauma narration: 

The purpose of the writer’s approach is significant here: Does it help bring 

the reader into the disturbing but weighty aspects of the material, or is it 
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too comforting?  An important indicator might be the kind of resolutions 

that are offered to traumatic circumstances and to what degree of 

optimism they are offered” (Vickroy, 7). 

This is where Darko’s prowess as a social critic is at its best. Her vision of 

social reality comes to the rescue as Fofo triumphs over her debilitating 

circumstances. She is offered hope and a new lease of life through the 

women of MUTE organisation. She then gradually reintegrates into the 

mainstream and her confidence in herself grows as the day goes by. Though 

Uwem Akpan did not offer that hope, he leaves it to the reader/society to 

decide on a solution. Trauma’s pain only reduces when the victim can 

speak out. Fofo’s barring of her mind together with her mother, triggers 

the slow but steady process of healing. This is what trauma narratives seek 

to do to bring about healing both at the individual and collective levels and 

thus, gradually alleviates the symptoms of trauma as manifested by Fofo. 

In spite of the daunting nature of streetism as a social malaise, Darko is 

optimistic that it can be curbed or even totally eradicated to make society 

a better place. This, according to Ogbeide,  is the artistic significance of 

Kabria’s family and MUTE. Darko insists that love must be brought back 

into the family as a unit of society. This love also extends to the need for 

the parents to control their urge for sex which often makes them to bring 

into the world children they cannot honestly cater for. Planned Parenthood 

organizations must wake up to their responsibility of educating parents on 

the need to control their family, for gone are the days when our traditional 

parents regarded uncontrolled procreation as an index of wealth. While the 

interventions of non-government organizations are welcome, government 

must realize that it is its duty to care for its citizens whether at home or on 

the streets. Welfare homes must be properly rehabilitated before they can 

be made to rehabilitate the children on the streets. On the whole, a lasting 

panacea to streetism is a responsible government which will not only 

eradicate poverty and provide resources for its units to fight rapists and 

other social criminals but also to provide education and proper orientation 

to its youths to guarantee a better future for all in society. 

The authors whose works were used in this paper, are of the view that 

streetism can be effectively handled. In the first place, public education is 

the major means of controlling streetism in the African continent. Through 
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education parents, guardians, children and everyone will become aware of 

the effects of streetism on the development of the child. This function is 

provided by the four-woman team that makes up MUTE, the Planned 

Parenthood Association of Ghana (PPAG) in the novel. Other bodies that 

can provide this needed education include: Women’s groups, religious 

bodies and other Non-government organisations. 

One other means of that can help to curb streetism is through 

rehabilitation. This is needed both for girls (whether pregnant or not) as 

well as boys. This can be in form of rehabilitation homes with well trained 

and sympathetic staff and well equipped skill acquisition centres across the 

cities where they can learn carpentry, brick laying, painting, laying of tiles, 

hairdressing, fashion designing, catering and so on. These measures are 

necessary so that these youths can be permanently taken off the streets. 

Finally, the government can promulgate laws that will stop the activities of 

street children by equipping law enforcement agencies so that rapists and 

irresponsible parents can be effectively prosecuted. 
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